Response to the Call for Inputs on the theme ‘Mobile Indigenous Peoples’ (79th General Assembly report)
Raghavi Viswanath*
I would like to thank the UN Special Rapporteur on the rights of indigenous peoples Mr. Francisco Cali Tzay for inviting comments on the forthcoming report on ‘The Situation of Mobile Indigenous Peoples’.
I write this response both in my individual capacity as an Indian academic researching the rights of indigenous peoples in India and as an external volunteer with STEPS, a non-governmental social welfare organisation based in the south Indian State of Tamil Nadu.[footnoteRef:1] STEPS primarily collaborates with the Irular community (a semi-nomadic community who historically moved across south India[footnoteRef:2]). [1: *European University Institute (Florence) and STEPS (Tindivanam)
 Krithika Srinivasan, ‘Tamil Nadu: Warden for world of words in this Irular tribal settlement’, The New Indian Express, 18 September2022, https://www.newindianexpress.com/good-news/2022/Sep/17/tamil-nadu-warden-for-world-of-words-in-thisirular-tribal-settlement-2499396.html; Krithika Srinivasan, ‘Finally, electricity reaches this Irular hamlet in Tamil Nadu’, The New Indian Express, 19 June 2020, https://www.newindianexpress.com/good-news/2020/Jun/19/finally-electricity-reaches-tribal-hamlet-in-tindivanam-2158463.html#:~:text=Twelve%20families%20in%20a%20Irular,settlement%20only%20during%20this%20lockdown.]  [2:  Prema Revathi, ‘Adivasis and the Indian State: Tamil Nadu's Irular community battles govt apathy, police hostility in fight for identity’, Firstpost, 13 September 2019, https://www.firstpost.com/india/adivasis-and-the-indian-state-tamil-nadus-irular-community-battles-govt-apathy-police-hostility-in-fight-for-identity-7336661.html.] 

Q. Please indicate whether the identity of mobile Indigenous Peoples is legally recognised by the State and if not, describe the implications that non-recognition has on the realisation of their rights.
Nomadic communities constitute almost 10% of India’s population.[footnoteRef:3] In India, nomadic communities can broadly be classified either as hunter-gatherers, pastoral communities, or peripatetic communities whose artistic gifts lead them to a traveling lifestyle.[footnoteRef:4] While nomadic communities have always been a crucial part of India’s socio-economic and cultural fabric, they have been systematically written out of law and policy.  [3:  Bhangya Bhukya and Sujatha Surepally, Unveiling the World of the Nomadic and Denotified Tribes in India: An Introduction, 56(36) Economic and Political Weekly (2021).]  [4:  Id.] 

In colonial India, nomadic communities were criminalized and brandished as “hereditary criminals” by the Criminal Tribes Act of 1871. This pre-independence legislation in India criminalized the nomadic lifestyle of non-sedentary communities.[footnoteRef:5] The savagery of nomadic communities was cited as the scientific rationale for the legislation. More insidiously, the British administration utilized the oppressive caste system to legitimize the dehumanization of indigenous communities. “There must have been hereditary criminals also who pursued their forefather’s profession”.[footnoteRef:6]  [5:  Subir Rana, ‘Nomadism, Ambulation and the ‘Empire’: Contextualizing the Criminal Tribes Act XXVII of 1871’, 2(2) Transcience, 1–22 (2011).]  [6:  Dilip D’Souza, ‘Declared Criminal at Birth,  Manushi, No 123 (2001), http://manushi-india.org/pdfs_issues/PDF%20file%20123/4.%20Declared%20Criminal%20at%2; Raghavaiah, V, Tribes of India, Vol 2 (Bhartiya Adimjati Sevak Sangh, 1969).] 

In 1952, after India gained independence, the Criminal Tribes Act was repealed. 200 communities were de-notified. But as Wadekar notes, this was a “paper promise”, because the precolonial law was replaced by the Habitual Offenders’ Act, which laid out “policing and punishment guidelines for those who were deemed habitual criminals – this classification was used by law enforcement authorities to continue stigmatising and targeting the same communities”.[footnoteRef:7] In post-independence India, denotified nomadic communities were placed in constitutional categories such as Scheduled Castes, Scheduled Tribes, and Other Backward Classes. On the one hand, there are benefits that emerge out of Scheduled Caste/Scheduled Tribe status. The Forest Rights Act of 2006, for instance, allows those with Scheduled Tribe certificates to claim access to forest lands.[footnoteRef:8] Other legislations such as the Central Educational Institutions (CEIs) (Reservation in Admission) Act, 2006 stipulate reservations in educational institutions for students who identify as Scheduled Tribes.[footnoteRef:9] The label – and the attendant identity documents it brings – makes it easy to administer such legislations (though empirical data shows that there are still gaping deficiencies in the application of affirmative action policies). [7:  Nolina Minj, ‘Mumbai’s nomads who have no land to call their own’, Scroll.in, 18 January 2023, https://scroll.in/article/1041869/mumbais-nomads-who-have-no-land-to-call-their-own. ]  [8:  The Scheduled Tribes and Other Traditional Forest Dwellers (Recognition of Forest Rights) Act, 2006, No. 2, Acts of Parliament, 2007 (India).]  [9:  The Central Educational Institutions (Reservation in Admission) Act, 2006, No. 5 Of 2007 [3rd January, 2007].] 

That said, the reclassification of nomadic communities has yielded more harm than good. For one, Minj shows how nomadic communities rampantly legally misidentified,[footnoteRef:10] inconsistently classified, or not classified at all in several districts of the country.[footnoteRef:11] For instance, the Banjara community are recognised as a Scheduled Tribe in the state of Andhra Pradesh, but the same community is classified as a Scheduled Caste in the north Indian states of Punjab. Certain other communities such as the Pardhis in the central State of Madhya Pradesh are classified differently even within different parts of the same State.[footnoteRef:12] As the 2018 report of the Human Rights Law Network notes, such inconsistencies create political divisions within the same community, since based on their classification, they are entitled to different State welfare benefits.[footnoteRef:13] [10:  Rami Desai, ‘Random inclusion to ST status must stop’, Sunday Guardian Live, 29 April 2023, https://sundayguardianlive.com/opinion/random-inclusion-to-st-status-must-stop-3. ]  [11:  Nolina Minj, ‘Mumbai’s nomads who have no land to call their own’, Scroll.in, 18 January 2023, https://scroll.in/article/1041869/mumbais-nomads-who-have-no-land-to-call-their-own (‘Minj 2023’).]  [12:  Id.]  [13:  Celia Joanne Jenkins, ‘Constructed Criminality and Contemporary Solutions for De-Notified Tribes’, Human Rights Law Centre (University of Nottingham) (2018), p. 126, https://www.nottingham.ac.uk/hrlc/documents/publications/hrlcommentary2006/constructedcriminality.pdf. ] 

Secondly, the denotification and reclassification of nomadic communities has completely erased the social differences between nomadic communities and other agrarian/hunter-gather/pastoral communities who were previously blacklisted by the colonial regime. [footnoteRef:14] The entire breadth of these communities came to be administratively lumped together as “denotified tribes”. As Bhukya and Surepally note, far less than recognizing nomadicism, reclassification led to the unmaking of nomadicism. In so doing, the State completely extinguished recognition of how nomadicism was a unique response to socio-economic, political, and ecological circumstances.[footnoteRef:15]  [14:  Bhangya Bhukya and Sujatha Surepally, ‘Unveiling the World of the Nomadic and Denotified Tribes in India: An Introduction’, 56(36) Economic and Political Weekly (2021).]  [15:  Id.] 

Anthropologists such as Bhaktavatsala Bharathi argue that reclassification triggered the import of alien social hierarchies such as caste into nomadic ecosystems, thereby allowing caste to rear its ugly head even in otherwise egalitarian settings.[footnoteRef:16] This is the view of nomadic communities themselves, who avoid referring to themselves as castes or even as ‘adivasis’ (the direct equivalent for the term indigenous; the term Adivasi translates to ‘first inhabitant’[footnoteRef:17]).  [16:  Bhaktavatsala Bharathi, Coromandel Fishermen: An Ethnography of the Pattanavar Subcaste (Pondicherry Institute of Linguistics and Culture, 2009).]  [17:  Govind Sadashiv Ghurye, The Scheduled Tribes of India, (Transaction Publishers, 1980).] 

Thirdly, the constitutional category of Scheduled Tribes – which is the category in which most denotified nomadic communities are typically slotted – also retains similarly dehumanising logics as colonial legislations. By way of evidence, Article 366(25) of the Indian Constitution uses vocabulary such as “indications of primitive traits, distinctive culture, geographical isolation, shyness of contact with the community at large, and backwardness” to earmark tribes. As Dilip D’Souza writes, behind the veneer of administrative separation lies the same relic of primitiveness that underlined colonial policies. The rationale that undercuts the administrative policy is still that nomadic communities are those who do not “fit” within dominant social, religious, and linguistic groups.[footnoteRef:18] Importantly, as my Irular collaborators note, the constitutional markers for tribal identity – and consequently for indigenous peoples – create an incorrect public conception that such communities only reside in isolated hilly areas. This explains why the density of civil society organisations in hilly areas is relatively much higher. However, in reality, the pockets of communities living in the hills are much wealthier and landed, compared to their relatives who have been evicted from ancestral land and have had to move to mixed localities and find lives as daily wage workers.[footnoteRef:19]   [18:  Virginius Xaxa, ‘Tribes and Indian National Identity: Location of Exclusion and Marginality’, 23 Brown J. World Aff. 223 (2016).]  [19:  A. Neelambaran, ‘TN: Irular Tribe Long for Community Certificates, Face Hampered Education and Constitutional Rights’, Newsclick, 26 July 2021,  https://www.newsclick.in/TN-Irular-Tribe-Long-Community-Certificates-Face-Hampered-Education-Constitutional-Rights (‘Neelambaran 2021’).] 

Q. Please describe the impacts of extractive industries, tourism projects, conservation initiatives and climate change mitigation and adaptation measures on mobile Indigenous Peoples’ rights and indicate whether they are consulted on projects that impact their lands, territories and resources. Please identify any other existing threats to mobile Indigenous Peoples’ land rights.
The social disenfranchisement of nomadic communities in India manifests most alarmingly in the context of land. As studies by STEPS show in relation to nomadic communities in Tamil Nadu, less than 4% of them have access to land.[footnoteRef:20] For nomadic communities, the chief grievance is that of landlessness. Given the nature of their lifestyle, “nomadic communities have never been registered as regular residents of any municipality. So, government records have no trace of land holding by nomads. According to the 2021 census, 18000 Irulars stay in the Villupuram district and 9000 Irulars stay in Cuddalore.[footnoteRef:21] However, this number grossly understates the actual population of the Irulars, which is atleast 5 times the figure reported in the census.[footnoteRef:22]  Nomadic lifestyle was not considered to fulfil the criterion of ‘effective occupation’ of the land.’[footnoteRef:23] Nomads would then settle in areas which were previously unclaimed public spaces such as slums, riverbanks (known as porombokes in Tamil), and garbage dumps. Since these sites are public sites, they would be regular subjects of property contests. Nomads, being socio-economically vulnerable, are consistently on the losing side of such contestations. The Forum for Fact-Finding (FFF) estimates that development projects have displaced 2% of the Indian population, half of which consists of tribal communities.[footnoteRef:24] Instead of using the Land Acquisition Act to prevent displacement or offer alternative accommodation to nomadic communities, the legislation is instrumentalized to eliminate consultation prior to developmental projects. Interestingly though, while tourism and industrialization are often pitted as the key challenges to nomadicism, it is agricultural encroachment and evictions by oppressor caste communities that contribute more significantly to the landlessness of nomadic communities.[footnoteRef:25]  [20:  Jyoti Dhrubo. “Crimes against Dalits, Tribals Increased in Covid Pandemic Year: NCRB.” Hindustan Times, 16 September 2021. https://www.hindustantimes.com/india-news/crimes-against-dalits-tribals-increased-in-covid-pandemic-year-ncrb-101631731260293.html.]  [21:  See the data collected by the 2011 census here: https://censusindia.gov.in/nada/index.php/catalog/43032. ]  [22:  Raghavi Viswanath, Field interview (8 August 2022). This is corroborated by the reportage of Krithika Srinivasan, ‘No big demands; Just give us the basics, say Irulars’, New Indian Express, 7 March 2021, https://www.newindianexpress.com/states/tamil-nadu/2021/mar/07/no-big-demands-just-give-us-the-basics-say-irulars-2273285.html. ]  [23:  ‘Beyond the Margins: Stigma and Discrimination Against India’s Nomadic and Denotified Tribes’, Human Rights Law Network (2015), https://slic.org.in/uploads/2018/08/Beyond-the-Margin.pdf. ]  [24:  Forum for Fact-Finding Documentation and Advocacy, ‘Submission of shadow report to combined second, third, fourth and fifth periodic report of INDIA/ E/C.12/IND/5/1 March 2007’ (2008), https://www2.ohchr.org/english/bodies/cescr/docs/info-ngos/ffdaindia40.pdf. ]  [25:  Azera Parveen Rahman, ‘On the path to reclaiming their land: the story of Banni and its Maldharis’, Mongabay, 14 June 2021, https://india.mongabay.com/2021/06/on-the-path-to-reclaiming-their-land-the-story-of-banni-and-its-maldharis/. ] 

A case study of this is the Irulars living in the villages bordering the Pichavaram mangrove forest in Tamil Nadu. These Irular hamlets mainly engage in shrimp-catching and worm-hunting. The hunting of worms is a particularly important of their livelihood because the worms are used as live feed in shrimp farms. After the 2004 tsunami, the worm count in the lagoon decreased significantly. Left with no choice, Irulars started migrating to the Palk Bay region – rich in worm feed - from mid-April to mid-August. Their migratory lifestyle pitted them against local farmers in the Palk Bay region as well, who accused the Irulars of damaging the marine environment of the Palk Bay. These rifts also prompted the Palk Bay farmers to contest the Irulars’ permission to occupy land, even temporarily in the Palk Bay.[footnoteRef:26] The Irulars living in the plains, despite having been arm-wrestled out of purely nomadic lifestyles, continue to be slapped with similar land disputes.  [26:  Raghavi Viswanath, Field interview (7 August 2022).] 

Even as nomadic communities struggle with landlessness, they are additionally burdened by responsibilities of ecological conservation. As Baviskar explains, identity mobilization by indigenous communities in India has strategically employed grammars of environmentalism.[footnoteRef:27] However, environmentalism has worked to “eco-incarcerate” several communities, where their demands of social justice are imprisoned within the presumption that such communities leave smaller ecological footprints.[footnoteRef:28] Nomadic and tribal communities are expected to shoulder opposition to industrial, environmentally-damaging projects. A site that emblematizes this tussle is Cuddalore. Cuddalore was earmarked as a backward district in the 1970s and “industrialization was to be the panacea” for its socio-economic struggles.[footnoteRef:29] In 1980, the State Industries Promotion Corporation of India set up an industrial park in Cuddalore. The industrial park became home to several petrochemical companies and textile manufacturers. Several acres of land were bought off from fisherfolks and farmers for the park. In some cases, as Senthil Babu reports, farmers were also hoodwinked with false promises of compensation and employment.[footnoteRef:30] Wide protests were and continue to be waged against the rising industrialisation in Cuddalore. These projects have relied on fisherfolk and nomadic communities living in Cuddalore being the spokespersons for protect.[footnoteRef:31] However, opposing neoliberal development is a double-edged sword. Undertaking such a project is already beyond the appetite of communities who do not have the visibility or capital to organize such mobilizing efforts. If such efforts do kick off, then they unfortunately burden the indigenous communities even more. Tethered between these two extremes, nomadic communities in India have engaged in a long battle to imbue new meanings to land, mobility, and environmentalism. [27:  Amita Baviskar, ‘The Politics of Being Indigenous’, in Indigeneity in India (Bengt G. Karlsson & T.B. Subba, eds., 2006).]  [28:  Arpitha Kodiveri, ‘Being, Becoming and (Un)Becoming Indigenous? Indigeneity, Human Rights, and Climate Change in India’, 38 Wis. Intl. L. J. 232 (2021).]  [29:  Ajit Menon and Arunkumar AS, ‘Industrialisation gone wrong in coastal Cuddalore’, Mongabay, 1 December 2021, https://india.mongabay.com/2021/12/commentary-industrialisation-gone-wrong-in-coastal-cuddalore/. ]  [30:  Senthil Babu, ‘Coastal Accumulation in Tamil Nadu’, 46(48) Economic and Political Weekly (2011), https://www.epw.in/journal/2011/48/states-columns/coastal-accumulation-tamil-nadu.html. ]  [31:  Divya Venugopal, ‘Norms thrown to the winds’, The Frontline, 17 June 2005, https://frontline.thehindu.com/environment/article30205038.ece.] 


Q. Please indicate the challenges mobile Indigenous Peoples face to fully enjoy their economic, cultural, and social rights, including access to health services, education, employment opportunities, housing, and the justice system
Although the Criminal Tribes Act was greatly diluted in postcolonial India,[footnoteRef:32] it was unsuccessful at minimizing the considerable internalized social stigma towards nomadic communities.[footnoteRef:33] One could argue that postcolonial legislations have been instrumental in legitimizing this ostracization. For one, postcolonial legislations such as the Wildlife Protection Act 1972 brought a number of un-endangered animals such as snakes under the list of protected species.[footnoteRef:34] The law made it illegal to export snakeskin or use such skin for domestic purposes. Such prohibitions made it impossible for hunter-gatherer as well as pastoralist nomadic communities to carry out their subsistence practices, pushing such communities to the “fringes of environs”.[footnoteRef:35] [32:  Surbhi Dayal, ‘Born Criminals: The Making of Criminal Tribes during the Colonial Period in India’, International Journal of Criminal Justice Sciences 14, no. 2 (2019).]  [33:  Nirupama Viswanathan, “Casteist Slurs Keep Irulas Away from Snakes.” The New Indian Express. Accessed April 12, 2022. https://www.newindianexpress.com/states/tamil-nadu/2017/nov/14/casteist-slurs-keep-irulas-away-from-snakes-1700540.html.]  [34:  Nikita Sonavane, Mrinalini Ravindranath & Harsh Kinger, ‘How the discussion on wildlife conservation has sidelined the rights of forest-dwelling communities’, Scroll, 1 October 2022, https://scroll.in/article/1034054/how-the-discussion-on-wildlife-conservation-has-sidelined-the-rights-of-forest-dwelling-communities. ]  [35:  Report of the National Commission for Denotified, Nomadic and Semi Nomadic Tribes (NCDNT) (Renke Commission), 2008, Annexure 5.] 

One of the most extensive studies of the socio-economic status of nomadic communities in India was the 2007 report of the Renke Commission (the National Commission for Denotified, Nomadic, and Semi-Nomadic Tribes). The report scathingly found that nomadic communities throughout the country lack access to basic amenities. These findings were echoed in later studies such as the 2008-10 study by Pnina Motzafi-Haller of nomadic camps in Rajasthan and the TANDA project of the Tata Institute of Social Sciences (TISS) carried out in collaboration with the Pardhi community in Maharashtra.[footnoteRef:36] Motzafi-Haller found that amongst the nomadic population she interviewed in Rajasthan, less than 2% had attended primary school, only 15% had access to electricity, and only 20% had access to piped water.[footnoteRef:37] In my fieldwork with the Irular community in Tamil Nadu (a semi-nomadic hunter-gatherer community) in 2022-23, I learnt that these figures have not seen much change over the years. By some estimates, approximately 90 percent of rescued bonded laborers in Tamil Nadu are Irulars, and 27% of them have generationally engaged in bonded work.[footnoteRef:38] [36:  Pnina Motzafi-Haller, ‘Locating the Agency of Marginalized People: Nomadic and Post-Nomadic Service Populations in Rajasthan, India’, 4(1) Journal of the Anthropological Society of Oxford 22-54 (2012).]  [37:  P. Agarwal and M. Sinha, ‘A report on the Status of Pardhis in Mumbai City’, TANDA (Towards Advocacy, Networking and Developmental Action) Tata Institute of Social Sciences (2015), http://castemumbai.tiss.edu/wp-content/uploads/2015/04/Pardhis-In-Mumbai.pdf. ]  [38:  Prince Solomon, ‘Rethinking rehabilitation for the Irular tribe of Tamil Nadu’, IDR, 12 January 2024, https://idronline.org/article/livelihoods/rethinking-rehabilitation-for-the-irular-tribe-of-tamil-nadu/. ] 

In terms of access to welfare schemes, the main challenge faced by nomadic communities is obtaining the ‘community certificate’. Proof of this certificate is necessary for students to avail of reservations in universities, for families to obtain ration (government subsidized food supplies) every month, and even to be allowed to vote. In the context of the Irulars in Tamil Nadu (who are recognised as a Scheduled Tribe), STEPS conducted an empirical study as recently as 2021 and found that 70% of the Irulars did not have community certificates.[footnoteRef:39] In the absence of a caste certificate, Irulars have been unable to avail of government housing or education[footnoteRef:40] or healthcare benefits.[footnoteRef:41] Many Irulars have not been able to vote in independent India even once. “A group of families living in the forest land in the Olakkur village say they have no official documentation to prove they are citizens of India”.[footnoteRef:42] In 2017, newspapers such as The New Indian Express reported that Irular children were forced to drop out of school and discontinue education because they did not have a community certificate.[footnoteRef:43] This explains why the literacy rate of Irulars is a third of the literacy rate of the state of Tamil Nadu.[footnoteRef:44] Not only is the lack of basic access to constitutional entitlements a scathing reflection of State apathy, nomadic communities have also been victimized by protective machineries like the law. The lower caste and social status of the Irulars, for example, has been instrumentalized by governments to deprive and subjugate them in rights spaces and discourses.[footnoteRef:45] Irular activist organizations such as the Pazhangudi Irular Pathakappu Sangam (one of the leading civil society actors working for the Irulars since 1996[footnoteRef:46]) have found a sinister pattern of false complaints, unsolved cases, and custodial torture against the Irulars by the police.[footnoteRef:47] Activist Prabha Kalyani notes that there are over 700 fake cases filed against Irulars; the local police see the Irulars as easy targets for raids and arbitrary detentions, particularly given their marginalized status.[footnoteRef:48]  [39:  Survey on file with the author.]  [40:  Udhav Naig, ‘40 Irula Families in Villupuram Live a Life without Identity’, The Hindu, 9 September 2019, https://www.thehindu.com/news/national/tamil-nadu/40-irula-families-in-villupuram-live-a-life-without-identity-pazhangudi-irular-paathukappu-sangam-olakkur-jagampettai/article29370073.ece.]  [41:  Id.]  [42:  Id.]  [43:  Krithika Srinivasan, ‘No big demands; Just give us the basics, say Irulars’, New Indian Express, 7 March 2021, https://www.newindianexpress.com/states/tamil-nadu/2021/mar/07/no-big-demands-just-give-us-the-basics-say-irulars-2273285.html#:~:text=Nowadays%2C%20they%20go%20to%20school%2C%20but%20half%20drop,help%20them%20get%20education%20and%20reservation%20for%20jobs. ]  [44:  Id.]  [45:  Prabhakar Tamilarasu, ‘Caste wrath puts Irular tribes of TN in misery, face denial of education’, The Federal, 29 July 2020, https://thefederal.com/states/south/tamil-nadu/caste-wrath-puts-irular-tribes-of-tn-in-misery-face-denial-of-education/.]  [46:  Jyoti Narasimhan, அந்தியூர் விஜயா (Athiyoor Vijaya) (தமிழ் எழிலன் வெளியீட்டகம், 2021).]  [47:  Article 51-A. ‘Criminalizing Scheduled Tribes in Post Independence State’, 27 July 2021. https://article51a.in/criminalizing-scheduled-tribes-in-post-independence-state/.]  [48:  Krithika Srinivasan, ‘Irular youths claim assault in police custody, incident comes to light in Ambasamudram row aftermath’, The New Indian Express, 27 April 2023, https://www.newindianexpress.com/states/tamil-nadu/2023/Apr/27/irular-youths-claim-assault-in-police-custody-incident-comes-to-light-in-ambasamudram-row-aftermath-2569728.html. ] 

Some factors explain why this unequal infrastructure has remained unchanged. Previous studies have found that the poor rates of access to community certificates can be attributed to the requirement of address proof for government documents.[footnoteRef:49] However, more than the paper requirement, it is the practice of awarding community certificates that reveals glaring discriminatory attitudes against nomadic communities. At the outset, the determination of whom to award community certificates to is completely left to the discretion of local civil servants (government employees, posted to the regional offices). The work of STEPS reveals that the process of awarding community certificates is marred by casteism and outdated epistemologies. For example, the work of Edgar Thurston – a British museologist who authored a treatise in 1909 on castes and tribes in southern India[footnoteRef:50] - is still used to train civil servants who are responsible for offering community certificates.[footnoteRef:51] Even a cursory reading of Thurston’s work prompts questions about its anachronism. Several anthropologists have criticized the work for reifying “scientific racism” and placing emphasis on the physiological differences.[footnoteRef:52] This training when compounded with the entrenched casteism in contemporary India yields shocking consequences. The work of STEPS reveals how nomadic communities such as the Irulars are subjected to great ordeals by the government assessors when determining whether they are entitled to community certificates.[footnoteRef:53] They describe the infantilizing narratives peddled by these civil servants, the humiliating orders posed to such communities to perform their customary dance and music to “prove” their identity, to continue to possess the same phrenological and physiological features (body type, skin colour, hair colour etc.) as their forefathers.[footnoteRef:54] Those awarding community certificates also presume that tribal communities only live in the hills, and find more reason to reject the applications of those living in the plains, unless there is pressure and mobilisation by civil society organisations.[footnoteRef:55] [49:  ‘Beyond the Margins: Stigma and Discrimination Against India’s Nomadic and Denotified Tribes’, Human Rights Law Network (2015), https://slic.org.in/uploads/2018/08/Beyond-the-Margin.pdf.]  [50:  Edgar Thurston, Castes and Tribes of Southern India (1909).]  [51:  Raghavi Viswanath, Field interview with Prof. Saktivel (Danie College of Education) (9 August 2022).]  [52:  Devaki Vadakepat Menon, ‘Documenting South India in the early twentieth century: Castes and tribes as photographed by Edgar Thurston’, Pitt Rivers blog, 1 August 2022, https://pittrivers-photo.blogspot.com/2022/08/documenting-south-india-in-early.html;  S.  Viswanathan, ‘States within a state;, Frontline Hindu, 15 August 2003, https://frontline.thehindu.com/other/article30218304.ece . ]  [53:  Prabhakar Tamilarasu, ‘Caste wrath puts Irular tribes of TN in misery, face denial of education;, The Federal, 29 July 2020, https://thefederal.com/states/south/tamil-nadu/caste-wrath-puts-irular-tribes-of-tn-in-misery-face-denial-of-education/.]  [54:  Prema Revathi, ‘Adivasis and the Indian State: Tamil Nadu's Irular community battles govt apathy, police hostility in fight for identity’, Firstpost, 13 September 2019, https://www.firstpost.com/india/adivasis-and-the-indian-state-tamil-nadus-irular-community-battles-govt-apathy-police-hostility-in-fight-for-identity-7336661.html.]  [55:  Neelambaran 2021. ] 

12. Please provide examples of resilience, good practices and strategies led by Indigenous Peoples and their organisations to improve the lives of mobile Indigenous Peoples.
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